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First Discourse

The Manifestation of the Goddess

Janamejaya said:
1.  You had told me of this earlier,
Of a Supreme Light that did manifest.
Please tell me in detail of that light
Which appeared on the Mountain Lord’s crest.

2. 'What wise man could ever tire of
Drinking the Goddess’ tale so sweet!
Death could come to the one drunk on nectar,
But not to the one who has heard of Her feat!

Vyasa said:

3. By the great souls have you been taught!
Blessed are you and fulfilled too!
You are truly fortunate to possess,
Devotion to the Goddess so true!

4. Listen, O King, to this ancient tale-
When Sati’s body was by flames razed,
In some place did Shiva motionless stand,
After wandering around so dazed.

5. Unaware of the world around,
His mind to Samadhi* did He lend,
Meditating on the Goddess’ true form,
Thus His time, He did spend.

* Samadhi- Total absorption in the Self
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First Discourse

10.

11.

The animate and the inanimate,

Lost their charisma as did the worlds three,
The whole world, its oceans, isles and mounts
Became bereft of all energy.

Joy in every person’s heart

Shriveled and dried up completely,
All the people were dejected,

Their minds wasted away with worry.

Thus ever immersed in the ocean of misery,
By disease were they completely wrought,
The planets moved in opposite directions,
The gods’ fortunes were to decline brought.

The absence of Sati caused the kings to lose
Material and spiritual wealth.

And it was at such a time that a great demon
Called Taraka, made his presence felt.

This demon became the lord of the three worlds,
Having from Brahma this boon sought-

“You will be killed by that legitimate son

Who by Shiva alone has been begot!”

With his death thus set by Brahma,

The great demon then roared in joy,
For he well knew that there existed not
Shiva’s very own rightful boy.
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First Discourse

12.

13.

14.

Then were all the gods attacked
And from their homes driven away.
And in the absence of Shiva’s heir,
Lived under worry’s relentless sway.

Shiva has no wife, they thought,

Then how can a son ever be born?

How can our work be accomplished when
Qur fortunes from us have been shorn?

Besotted thus with anxiety,

They all went to Vishnu’s abode,

Having sought His guidance privately,
He then, to them, the right path showed.

(Vishnu said:)

15.

16.

17.

Why are all of you anxious so?

The Goddess is a wish-fulfilling tree!

On the jewelled isle, the World-Goddess dwells,
Awake and attentive is She!

Her disregard is for no other reason

But that our conduct has not been good.
Such punishment by the Mother of the world
Is so that we may learn what we should.

When indulging or punishing her child,
Just as a mother’s compassion stays,

Kind too the Mother of the World remains
When to virtue and vice, notice She pays.
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First Discourse

18.

19.

20.

21.

22.

23.

With every step a child takes,
Several errors he does commit.
Who else is there in this world,

But the mother who can tolerate it?

Therefore take refuge in the Supreme Mother,
Go to Her with immediate speed!

Go with your minds full of sincerity,

And She will grant you whatever you need.

Having thus directed all the gods,
Along with His wife the Great Vishnu,
Set forth at once as Lord of the gods,
Accompanied by all the gods too.

He came to the Lord of the Mountains,
To Himalaya, to this crag so immense!
And there-all the gods at his feet,
Their acts of worship, did commence.

Well versed with the Mother’s ceremonial rites,
The Yajna for the Mother did they do,
The third-day rites and other ceremonies,
O King, they hastened to perform too.

Some in meditation were immersed,

Some on Her name, minds they lent,

Some focused on reciting Her hymns while
Others, in reciting Her name were intent.
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First Discourse 11

24.

25.

26.

217.

28.

29.

Some were committed to chanting mantras,
Some practiced rigorous austerities,

Some were focused on mental sacrifices,
And others placed powers in their bodies.

With the mantra Hrillekha of the Supreme Power,
They worshipped Her tirelessly,

O Janamejaya, in this manner thus,

Did the years pass by, oh so many!

In the bright fortnight of the Chaitra-month
On the ninth day, a Friday, out of the blue,
A brilliant light appeared before the gods,
Which is revealed in the Vedas true.

By the four Vedas incarnate on all four sides,
This light was extolled and praised!

Though cool and soothing like crores of moons,
Like crores of suns, this light blazed!

Flashing like crores of streaks of lightning,
Tinged with red was this supreme light!

Neither above, across nor in the middle bound,
This light shone forth blazing bright!

It did not have a beginning or an end,
No hands, other limbs or body,

It was not a woman’s form or a man’s,
Nor a combination of the two did it be.
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First Discourse 13

30.

31

32.

33.

34.

35.

O King, that brilliant light that shone,
Caused the gods to shut their eyes in fright,
But regaining their courage once again,
The gods then beheld this wondrous sight...

In that instant, the light then took

A woman’s form attractive and divine!

A maiden of such youthful charm,
Beautiful in form and magnificent in line!

Her full and upraised breasts,

The buds of a lotus would be disgraced!
Her girdle and anklets jingled melodiously
With the bell-clusters on them placed.

With bracelets and armlets made of gold,
With gold necklaces, adorned was She!
A choker glittered on her throat,
Studded with gems, that precious be!

Her locks of hair shimmered like black bees
Which on delicate Ketaki blooms dance.
Her hips and the line of hair over Her navel,
They, the Mother’s form, did enhance.

Tambul mixed with camphor bits,

The Goddess in Her mouth did hold!
Adorning that lovely lotus-face,

Were ear-rings which were made of gold.
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First Discourse

36.

37.

38.

39.

40.

41.

The bright fortnight’s eighth-day crescent moon,

Just above Her long eyebrows did pose!
Her eyes were like petals of a red lotus,
Her lips, sweet; dignified, Her nose!

Resplendent on Her neck was a string of pearls,

Like jasmine buds, Her teeth so white!
A crown studded with various gems,
And the moon as crest jewel, shone so bright!

Garlands of Mallika and Malati
Gloriously bound Her hair!

Her three eyes shone in a playful mood,
A saffron dot decked Her forehead fair!

Three-eyed and in Her four hands-

Gestures dispelling fear and granting boons,
A noose and a goad; and dressed in red,

Her body, lustrous like pomegranate blooms!

Worshipped was She by all the gods
Adorned as She was so richly,

The satisfier of all desires,

Mother and Deluder of all is She!

A tender smile adorned that lotus mouth,
Benign and lovely was the Mother’s face!
All the gods beheld before them,

A picture of true compassionate grace.
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First Discourse

17

42.

43.

Seeing that form filled with compassion,
All the gods, they bowed down low,
Choked with emotion, unable to speak,
In silence alone did their tears flow.

Having somehow controlled themselves,
Their necks bent in devotion,

Eyes filled with tears of love, then they
Indulged in the World-Mother’s glorification.

The gods said:

44.

45.

46.

47.

Salutations to the Goddess, the Great Goddess!
To the Propitious One, our eternal salutation!
With enjoined palms, we bow before Her,
Salutations to Nature, to the Auspicious One!

To the Fire-coloured One who bestows fruit,
With Her austerity, Who blazes like the sun!
I take refuge in the Goddess Durga,

To the Raft of swift crossing, salutation!

The gods created the Goddess Speech,

Whom all creatures use, so She is pleased with us.
She is the cow yielding nourishment and strength,
She is extolled! May She come to us!

To Kilaratri praised by Brahma,

To the Mother of Skanda, to Vaishnavi,

To the daughter of Daksha, we do bow,

To the purifying Shiva, Saraswati and Aditi!
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First Discourse 19

49.

50.

51.

52.

53.

We know You to be Mahalakshmi,

As the Power of all do we meditate on You!

We call upon that Goddess to inspire us,

For progress in our wisdom and meditation too.

Salutations to the One with the Gross Cosmic form!
To the Subtle Soul that threads all, our salutation!
Salutations to the Unmanifest of form !

Salutations to the embodiment of Shri Brahman!

Ignorance of Her causes delusion.

The world sees a rope as a snake, wreath or a thing akin,
With knowledge of Her, She dissolves all in Herself,
We glorify Bhuvaneshvari, the Universe’s Sovereign!

We bow to that Essence of Consciousness,
Signified by the Word ‘Tat’- to that One!

To the One who is Total Undivided Bliss,

Whom the Vedas describe as one’s sole ambition.

We bow to the One beyond the Five Sheaths,
To the One who is Witness to the states three!
To the One who is the individual soul,
Signified by the word “T'vam’ is She!

Salutations to Her in the form of Om,

As the form of Hrinkara, salutation!

To the One who is composed of several mantras,
Hail, hail to the Compassionate One!
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First Discourse 21

54.

Thus eulogized and praised by the gods,
Then She who lives on the jewelled atoll,
Spoke with words that were so sweet,

Her voice resembling a joyous cuckoo’s call.

The Goddess said:

55.

56.

57.

58.

“Speak, wise ones! Explain yourselves!
Why are all of you gathered here?
Eternally am I the wish fulfilling tree!
To My devotees, their desire, I do confer.

As long as I am here for you,

Why do you, who are devout, so worry?
From this troubled ocean of Samsira,
All My devotees do I set free.

Know My words to be sincere!

You, who among the wise, are best!”
Hearing thus those love filled words,
The gods’ minds were put to rest.

O King, then those immortals,
Spoke of their suffering without fear,

The gods said,

There is nothing that by You is not known
Nothing in the three worlds here,
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First Discourse

59.

60.

61.

62.

63.

By You who are the knower of all,

By the Witness of all, O Supreme Sovereign!
By Taraka, the Lord of all the demons,
Night and day are we caused pain.

His death has been arranged by Brahma3,

At the hands of Shiva’s son, O Auspicious One.
And You know fully well, O Maheshvari,

That Shiva does not have a companion.

To the One who knows everything,
What can ignorant people say?

This just indicates our situation,

The rest has to be inferred, O Ambike!

Always unflinching and swerving not,

Such may, at Your lotus feet, be our devotion.
This is our most principal wish.

That You assume a body, is the other one.

Having thus heard what they had to say,
Did respond to them, Parameshvari,
“To Himalaya will soon be born,

My potent form called Gauri.

She will be given in marriage to Shiva,

And will provide you with what you deserve,
And you will be devoted to My lotus feet,
Because of your regard and desire to serve.
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First Discourse 25

65.

Himalaya with complete devotion,
Worships Me in his heart so intently.
Therefore it gives Me pleasure to think
That My birth in his own home will be.

Vyasa said:

66.

Those words bestowing such tremendous grace,
Himalaya, which when he did hear,

Spoke these words to the Great Sovereign Queen,
His throat and eyes choked with many a tear.

Himalaya said:

67.

68.

69.

70.

On the one You wish to shower Your grace,

You do make him greater by far!

For who am I so dull and still as

Compared to Pure Consciousness that You are?

To be Your father after hundreds of births
Without grace is impossible, O Faultless One!
Even with merits from horse sacrifices,

From other penances or meditations done!

‘The World-Mother as Daughter to Himalaya is born!
Now in this world my fame shall spread.

How wonderful! How amazing it is!

How fortunate is he! How privileged!

In Whose womb universes lie,

They number crores, there is no dearth!
That She Herself should be his Daughter
Could anyone be his match on earth?
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First Discourse 27

71.

72.

73.

In whose family exists a person as I,

(Who is so fortunate and privileged as well),
I cannot even imagine those heavenly realms
Created for my ancestors to dwell!

So filled with love and with such compassion,
When this thus has been given to me,

Then please tell me of Your nature true,
Which the goal of all Vedanta be.

Of Yoga and wisdom combined with devotion
Approved of in the scriptures, tell me too,

O Supreme Ruler, please do tell,

How I may eventually become You.

Vyasa said:

74. Having thus heard the words he spoke,

The Lotus-faced-One was made pleased,
And She began to reveal the secrets
Which in the scriptures are concealed.

Thus ends the first discourse of the Devi-Gitd
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Second Discourse

The Goddess as the Primeval Cause & Effect

The Goddess said:

1.

To these words of Mine that are being said,
O all you gods, do pay heed!

By the hearing of these words alone,

Does one attain My form indeed.

In the beginning, I alone did exist

And no other, O Mountain Sovereign!

My true Self is called Pure Existence,
Consciousness and the Brahman Supreme!

Beyond reason, It is Indescribable,
Incomparable, without fault It lies!
From out of Itself, a certain Power
Renowned as Maya did materialize.

Not Real and not Unreal,

Nor both, since they are contrary!

She has existed, without any characteristics,
As an indescribable entity eternally.

Just as heat is natural to Fire,
And brilliance is innate to the Sun,
As cool light is native to the Moon,
To Me is firmly natural, this One.
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Second Discourse a1

10.

11.

Just as worldly concerns dissolve in deep sleep,
In due course every individual soul’s action,
The souls themselves and so also time,

Dissolve in Her without distinction.

With My Inherent Power’s union with M'e,
I become the Cosmic Seed,

From covering Me, the basis of that power,
Her ‘defects’ are encountered indeed.

With Her union with Pure Consciousness,
She is said to be the instrument of creation.
And She is said to be the material cause too,
For the universe is Her own manifestation.

Some call Her austerity; some, darkness,
Others call Her inertness; and some, wisdom.
Illusion, Cosmic Seed, known by several names,
As also Nature, Energy and the Unborn One.

She is called ‘Vimarsha’-the reasoning power,

By those who have in Shaiva-texts, proficiency.
And She is called ‘Avidya’, ignorance,

By those who, into Vedic principles, delve deeply.

Known by various names in scriptural texts,
Thus perceivable, ‘real’, is Her manifestation.
Yet She is also ‘Asat’ non-real, non-existing,
Since wisdom can cause Her dissolution.
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Second Discourse 33

12.

13.

14.

15.

16.

17.

Consciousness cannot be perceived,

Only manifestation can be perceived thus.
Consciousness is self-radiant,

By another It is not made luminous....

That situation would be fault-ridden, a myth,

Why, even Itself It does not illuminate!

Since being both, doer and object is at odds.
Consciousness is like the lamp’s (self-luminous state).

It illuminates what is other than Itself,
Know this, O Mountain! It shines brightly!
Thus My form as Consciousness,

Has been established as existing eternally.

In wakefulness, dream and deep-sleep states

The visible world changes as though magically.

But this ‘appearing and disappearing’ state

Of Consciousness is never ‘experienced’ (by anybody).

Even if Consciousness could be experienced,
Then by whom it is experienced, that Witness,
That alone would remain here as before

As Samvid, the Pure Consciousness.

Eternal is Pure Consciousness,

Those versed in true shastras do declare,
Its nature is bliss- from being the abode of
Supreme love, a love beyond compare.
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Second Discourse 35

18.

19.

20.

21.

22,

23.

It is from love for the Self that the feeling arises,
‘Let me not cease to be, may I eternally subsist.’
Since all else other than Me is false,

My relationship (with another) does not exist.

I am therefore considered to be,

A complete and undivided whole.
Consciousness is not an attribute of the Self
Since that would make an object of the Soul.

An object-condition of Consciousness,

Is not seen nor is it a likely state,

Since Consciousness does not have attributes,
And Consciousness from Itself is not separate.

Therefore always is the Self’s essence Bliss,
Consciousness also does Its essence be,

It is Real and Complete and transcends relation,
And is free from the illusion of duality.

The Self, however, by Its own Maya

Yoked to desires, actions and such,
Influenced by experiences (of prior creations)
Time-matured according to Karma’s touch,

From the Self’s non-distinction (from Maya),
Desirous to create, It forth does bring

This creation, which is preceded by ignorance!
Thus you have been told, O Mountain King!
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Second Discourse 37

24.

25.

26.

217.

28.

29.

My extraordinary form described so by Me
Is Unevolved and is Unmanifest also.

It is Maya’s Power, Maya’s desire

(That brings creation to materialize so.)

It is said in all the scriptures that,

The Cause of every cause is This,

Of all the elements, It is the Primeval Source,
Its essence is Existence, Knowledge and Bliss.

Of all karma, It is the condensed form,
Of will, knowledge and action, It is the bed.

Spoken of and expressed in the mantra ‘Hrim’,
It is the Primeval Principle - so it is said.

Endowed with the subtle quality of sound,
From that (Primeval Principle), Ether was born,
Then arose Air and its aspect of touch,

And then Fire and its aspect of form.

Next arose Water characterized by taste,
Then, with the feature of smell, the Ground.
Sound is the only attribute of Ether,

Air is endowed with touch and sound.

Fire has qualities of sound, touch and form
Thus it is proclaimed by the ones who know,
And they say Water has these qualities,
Sound, touch, form and taste, these four.
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Second Discourse 39

30.

31

32.

33.

34.

35.

The Earth has these five qualities

Sound, touch, form, taste and also smell.

From them arose the Great Cosmic Thread
Which is called Linga (the Subtle Body) as well.

The Subtle Body that belongs to the Self,
It is declared that all-pervading It be.
And earlier it has been mentioned that,
The Unmanifest is the Causal Body.

In which the world in its seed form lies,
From that arises the Subtle Body

From that after the five-fold-grossification,
The elements that gross do be....

They, five in number, do arise,

That process I shall now describe to you,
Those elements mentioned earlier,
Each of them be divided in two,

One half of each element be made into four.
Next, by joining the undivided half of each,

With a quarter each (of the other four), O Mount,
Thus does an element its five-fold state reach.

The Cosmic Body, the Gross Body of the Self,
Is the consequence (of that mixture).

From the Sattva aspect of the five elements,
Arise hearing and (all the) other...
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Second Discourse 41

36.

317.

38.

39.

40.

41.

Organs of sense; each from a single element.
But a blend of the Sattva aspects, O King,

(Of the five elements) makes ‘an internal organ,’
Though in its function, it is a fourfold thing....

When it wills or when it does waver,
Then ‘Mana’, the mind - it is known so.
It is called the ‘Buddht’, intellect when
Decisively, without doubt, it does know.

It is called ‘Chitta’, recollection when

It remembers, in its aspect of memory,
And when it identifies with the sense of I,
Then ‘Ahankira’, egoism, does it be,

From the Rajasika aspect of each element,
Arise, in order, the organs of action.

The five-fold breath is formed when

Of these aspects, there is a combination.

In the heart it resides as Prana,

In the bowels as Apana; in the navel, Samana,
In the throat it resides as Udina and
Throughout the body it moves, the Vyana.

The five organs of perception and

The five organs of action,

The five breaths and also the intellect
With the mind together in combination,
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Second Discourse 43

42.

43.

45.

46.

47.

Constitute the Subtle Body and

Which is also referred to as My Linga.
Therein lies that called ‘Prakriti’,

Which is recalled as being twofold, O King.

The Sattvika aspect is called Maya,
Ignorance is, of the Gunas, a combination.
It is declared that She, Maya, does protect
(Brahman) Which is Her own foundation.

In Her (Maya), the reflected image of
That substratum is The Lord, Ishvara
And He has complete awareness of
Maya’s foundation, Her Ashraya.

All knowing and the Doer of all,

Grace does He to everyone bring,

But whatever is reflected in ignorance
(And partially obscured) O Mountain King,

That alone is called Jiva, the individual soul,
Which is again the abode of all pain.
Through ignorance, both (Lord and soul)
Are said to three bodies maintain.

By identifying with these three bodies,

They again have names three,

The soul as the causal body is Prijna, Intelligent
And Taijas, Brilliant, as the subtle body.
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Second Discourse 45

48. As the gross body, Vishva, the all,

49.

50.

Thus are they identified as these three.
So also Isvara as Isha, Sttra and Virat,
By these three words, known is He.

The first, the soul is the individuated form,
The other, the Lord’s form is combined, whole.
The Lord Himself with the desire to,

Favour and shower grace on the soul,

Creates several assorted worlds,

The receptacles of enjoyment that be,

O King, The Lord is ever inspired by My power,
Since He has been conceived in Me.

Thus ends the second discourse of the Devi-Gita
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Third Discourse
The Goddess’ Cosmic Form

The Goddess said:

1.

The entire world, animate and inanimate,
By My Maya’s power is made manifest.
Yet She is not separate from Me,

And this Truth is Supreme, the Highest.

Maya is regarded as Knowledge,
From the practical point of view.
Yet in Tattva (reality) it does not exist
(Since) only the Brahma-Tattva is true.

Having created the whole world,

O Mountain, into it, then as Maya I go,

Along with ignorance, actions and the like,
Preceded by vital breath, which sets the tempo.

What else could be the reason for
This .movement through several lives?
According to Maya’s variations,

Do these various births arrive.

Modified by limits, I am made into parts,
Like space that lies in pots so many,

The sun illumines every object,

However high or low, constantly...
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Third Discourse 49

10.

11.

And yet it is not tainted by that.

So also by flaws never stained do I be.
Intellect and other active agencies
Ordinary people superimpose on Me.

The deluded say that the Self acts,

But this is not the thought of the wise.
The modifications of ignorance and

The modifications which from Maya arise...

(Apparently) divide the soul and the Lord into parts
Respectively. This by Maya alone is cast.

Just as is the separation of space

Within pots from the Space so vast...

So is the division which is imagined between

The individual soul and the Supreme Entity.

Just as manifold manifestations of the soul

Are due to Maya alone and not to its innate quality...

So also the multiple forms of the Lord,

Are due to Maya and not His native essence.
The division of the notion of separation

Of various bodies along with every sense...

It is known that the cause is ignorance, Avidya,
And no other, for that soul-division.

The One Who creates the notion of separation,
And divides the Gunas, O Mountain...
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Third Discourse

51

12.

13.

14.

15.

16.

17.

She, Maya, is the cause and none else,

Who the Supreme Lord into parts does cleave.
O Mountain, In Me exists all of this,

As the warp and weft in a weave.

I am the Lord and the Subtle Cosmic Soul,
I am also the Gross Cosmic Body,

I am Brahma, Vishnu and Rudra,

Gauri, Brahmi and Vaishnavi.

I am the sun and I am the stars,

And I am the moon, who of the stars is chief.
I am the form of animals and birds,

I am the outcaste and I am the thief.

I am the wicked person; I am the cruel deed,

I am the upright person, righteous deed am I
The form that is female, male and neuter as well
I am that. Therein does no doubt lie.

Whatever it is that is heard or seen,
Whatever thing that is anywhere about.

I pervade the entire thing,

Ever abiding in it, both within and without.

There is nothing animate or inanimate,
That is ever devoid of Me,

It would be a non-entity if it were so,

Like the son of a woman who barren doth be.
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Third Discourse 53

18.

19.

Just as a single rope (in light that has waned)
As a snake or a wreath does appear

So do I appear in the Lord’s form and the like,
There is no doubt, no uncertainty here.

The world appears as though it is

Set apart from its foundation.

But, from My own being alone

It has its being, another way there is none.

Himalaya said:

20.

This Aggregate Cosmic form (of yours)

Which you have spoken of, O the gods’ Sovereign!
I wish to see that (form) alone, O Goddess!

As a favour unto me, if You should so deign.

Vyasa said:

21.

22.

23.

Thus having heard his request,

All the gods including Vishnu,

Rejoiced with hearts that were filled with delight
And praised Himilaya’s words too.

The Auspicious One Who is a wish-fulfilling cow,
And Who grants the desire of every devotee,
Then knowing the minds of the gods,

Her own Cosmic form, reveal did She.

They beheld the Great Goddess’ form,

That Cosmic form that beyond other forms lie,
Its eyes were the sun and the moon,

The head (of that Cosmic form), the sky.
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Third Discourse 55

24.

25.

26.

217.

28.

29.

The directions were Its ears; the Vedas, Its speech,
The wind, Its life breath, it is so extolled.
They say that the universe was Its heart,
And the earth was Its loins, it is recalled.

The atmosphere was Its navel and

The luminous zodiac Its chest, the upper body.
The neck was the Maharloka and

The face, the Janarloka, it is recalled to be.

Tapoloka was the forehead which

Was situated beneath the Satyaloka,
Indra and the other gods were the arms
And sound, the ear of this Great Ruler.

Nasatya-Dasra, the Ashvini twins, nostrils;
Scent, Its nose; so it is thought by the wise.
It is proclaimed that fire was the mouth,
And day and night were the lids of the eyes.

The abode of Brahma, the spread of the brows,
The waters are declared to be the palate,
Taste is proclaimed to be the tongue,

And Yama, the fangs, so they state.

The various affections were Its teeth,

Its laughter was Maya, so they state,

Creation was Its casting of sidelong glances,
Modesty, the upper lip of this Ruler Great.
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Third Discourse 57

30.

3L

32.

33.

34.

35.

Greed was Its lower lip and,

Its back, unrighteousness did be,
The emitter of Its semen was
The creator on earth, Prajapati.

The ocean was the belly and the mountains were
The bones of the Great Ruler, the Goddess,

It is declared that the rivers were Her arteries,
And the trees, Her hair, they profess.

Childhood, youth and old age,

These three were Her gaits so excellent,

The thunderclouds were Her hair,

And the two twilights were the Lord’s raiment.

O King, the World Mother’s mind

Is the moon, it is to recollection brought,
Vishnu is Her power of discernment and
Shiva is the seat of Her feeling and thought.

Horses and all the various species,

In the Lord’s hips, they did abide,
Atala and the other great lower worlds,
In the area below Her hips, did reside.

Such was the immense form,

That the most excellent of gods did see,
Licking with its tongue and brilliant;
With thousands of rays blazing doth be.
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Third Discourse 59

36.

317.

38.

39.

40.

41.

Producing crunching noises with Its teeth

From Its eyes, fire It spewed,

Heroic and holding various weapons,

Making pulp of Brahmans and Kshatriyas for food.

A thousand heads and a thousand eyes!
The form had a thousand feet too!
Resembling crores of suns,

Blazing as crores of lightning streaks do!

That fearful and horrific form,

That terrified the heart and eye so,
When the gods saw (that terrible form)
They cried, “O woe unto us, woe!”

Their hearts began to tremble and

They swooned. Lost to reason were they,
That this was also the World Mother’s form,
That thought had completely gone away.

Then the Vedas that were present there

On the four sides of the Great Goddess,

With the tremendous sound (of their words),
Brought the gods who had fainted, to consciousness.

Then having regained their courage and

Having received the Vedic revelation supreme,
The immortals’ eyes were filled with tears of love,
Constricted and tight their throats did seem.
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" Third Discourse

42.

Even as tears caused their voices to waver,

The praising (of the Goddess), they began to do.

The gods said:

45.

46.

47.

Forgive our faults, O Mother, protect us,
For though wretched, we are born of You.

Calm Your anger, O Ruler of the Gods,
The sight of Your form has frightened us,
What praise can be offered by

Immortals who are ignorant thus?

Your power cannot be comprehended,
By You Yourself or others (who wise be).
Then how can it be understood by,

Those who have been born subsequently?

To the One whose form is Om, salutation!
Salutations to the Universe’s Queen!

In the Vedanta, proven as the Ultimate,
Hail to the One whose form is Hrim!

From Whom the fire has arisen,
From Whom have arisen the moon and sun,
From Whom all the herbs have come to be,

To that Self of all, our salutation!

From Whom all the gods have been born,
So also birds and the Celestial Ones,

From Whom have arisen animals and men,
To that Self of all, our salutations!
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Third Discourse 63

49.

50.

51

52.

53.

Inhalation, exhalation, rice and barley,

Truth and faith and asceticism,

Self control and the sacred rules

Salutations to That from Whom all this has come!

From Whom originate seven breaths and flames,
And from whom the seven fuel sticks arise,
To that Self of all, our salutations!

The source of seven worlds and the seven-sacrifice.

From Whom come forth the oceans and

All the rivers and every mountain,

From Whom arise all the herbs and their sap,
To That, salutation! Our salutation!

From Whom has arisen Yajna and,

Its initiation, sacrificial post and donation,
The mantras of the Rig, Yajur and Sama Vedas,
To that Self of all, our salutation!

Hail to You, from the front and behind,

To Thee on both sides, our salutations!

O Mother, Hail! And Hail again!

From above, below and the four directions!

O Ruler of the World, withdraw this form,
This form which is so extraordinary!
Show us that earlier form of Yours,

Which is beautiful most exceedingly!
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Third Discourse 65

Vyasa said:

54.

55.

56.

Seeing the gods thus so afraid,

The World Mother, an ocean of compassion,
Withdrew the form which was horrific and
Revealed that which was the beautiful one.

She held the noose and the goad and gestured
The granting of boons and the removal of fear,
Delicate of body and compassion filled eyes,
On Her lotus face was a smile, so tender.

Then seeing that beautiful, lovely form,

The fear of the gods dissolved completely,

Their minds attained peace and

Overwhelmed with joy, they bowed down silently.

Thus ends the third discourse of the Devi-Gita
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Fourth Discourse
The Yoga of Knowledge

The Goddess said:

1.

Troubled with travails, how removed you are
From this form of Mine, so splendid!

Yet out of love for My devotees,

By Me has this Form been presented.

Not by Vedic study, yoga nor austerity
Sacrifice or charitable contribution,
Can this Form be ever seen,

Without My grace, My compassion.

Listen, O King, to the key subject now

Of how the Lord becomes an individual soul,
By combining with apparent limitations,

He assumes doer-ship and other roles.

The soul then performs many acts,

For virtue and vice, the only reason is this.
Then, by attaining births in various wombs,
It experiences unhappiness and bliss,

From the influence of that again,

Involved constantly in many a deed,

It attains bodies of various kinds,

And experiences more pain and happiness indeed.
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Fourth Discourse 69

10.

11.

Like a water wheel that moves constantly,
This cycle does not ever cease,

Ignorance alone is the root,

From that arises desires and from that, deeds.

Therefore for the destruction of ignorance,
A person should strive constantly,

Since in the destruction of ignorance alone,
Does life’s fulfillment be.

The end of the goals of human existence,

And the state of being liberated when still living,
Can be possible when ignorance is destroyed.
Wisdom alone is able to achieve such a thing.

Neither ignorance-born-action nor worship destroys ignorance,
Since amongst them there is no contradiction.

On the contrary, the hope should not be entertained that
Ignorance, O Mountain, can be destroyed by action.

Worthless are actions and the like

Since again and again they cause injury.

From action arises passion and from that aversion,
From that arises great calamity.

Therefore with determined effort
Should man try to obtain wisdom,

(Yet scriptures say,) “Ever performing actions here...”
Then action does necessary become.
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Fourth Discourse 71

12.

13.

14.

15.

16.

17.

(They also say,) “From wisdom alone comes freedom”
Therefore together should go the two,

Action should complement wisdom,

By being beneficial by nature too...

Thus do some say here. But that is impossible,
Since action and wisdom are contradictory.
Wisdom splits asunder the knot of the heart,
Action arises when the heart-knot doth present be.

Coexistence of the two is impossible,

Because the two are contradictory,

Just as darkness and light (because of their opposition,)
Cannot exist together simultaneously.

Therefore, all actions that are Vedic in nature
O One of lofty contemplation,

Reach an end when the mind is purified,
Those actions must hence be diligently done.

Control of the mind and senses and
Forbearance and dispassion arise in purity,
Until that point actions should be performed,
After that actions are unnecessary.

When purity of mind has been achieved,

The self-restrained must seek refuge in a Guru,
Who is well versed in Vedas and absorbed in Brahman,
Approaching Him with devotion which is true.
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Fourth Discourse

18.

19.

20.

21.

22.

23.

One should listen to the Vedanta everyday,
Unwearied and most attentively

Meanings of ‘Tat Tvam Asi” and other statements
Should be contemplated upon constantly.

Tat Tvam Asi and other such statements

The oneness of Brahman and the soul, do indicate.
Having realized this unity, one goes beyond fear,
And attains My own fundamental state.

The meaning of each word must be comprehended first,
Then the meaning of the sentence in its totality,
The meaning of the word ‘Tat-That’, O Mountain,

It is well known that it refers to Me.

The meaning of the word “Tvam-You’ refers
To the individual soul alone, without a doubt,
And by the word ‘Asi-are’, the wise ones say
The unity of the two is brought about.

Since the meanings of the two words are opposed,
It is not possible to understand that unity,
Therefore the essence of the words must be taken
Which in the scriptures, established doth be.

The essence of both words is pure consciousness,
Thus is established their unity,

Then realizing the oneness knowing there is no difference,
The individual soul transcends duality...
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Fourth Discourse 75

24.

25.

26.

27.

28.

29.

As is taught by the example “Devadutta is he,

He alone is this,” (The separate ideas merge then).
Freed from the gross and other bodies,

A person attains unity with Brahman.

From the fivefold compounded gross elements
Does arise the gross body,

It is subject to old age and disease,

And of the fruits of action, the experiencer it be.

Because it, (the body) is full of Maya
Though it is false, it appears as a real thing.
This is the gross limiting condition,

Of My own Self, O Mountain King.

The union of the organs of knowledge and action,
The five breaths when conjoined too they be,
Along with the mind and the intellect,

The wise know this to be the Subtle body,

Arising from the uncompounded elements
Of the self, the Subtle body this

Is (My) second limiting condition,

And the experiencer of pain and bliss.

Without a beginning and indescribable,

Ignorance is the third condition which is limiting.
It is that body of the self that appears as

The causal body, O Mountain King.
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Fourth Discourse 71

30.

31.

32.

33.

34.

When the limiting conditions are dissolved

The Self alone does abide.

Within the three bodies (Gross, Subtle and Causal),
The five sheaths, ever reside.

When the five sheaths are discarded,

By ‘Not this, not this,” and other statements,
The root that is Brahman is attained,
Which is known as My very essence.

The Self is not born, nor does It die,

Having been, it (once) was not - that does not hold,
It is not killed when the body is slain,

Since It is Unborn, Eternal, Constant and Old.

If the slayer believes that he does slay
And the slain believes that slain is he,
Both of them do not understand that,

The Self can neither slay nor slain be.

Smaller than an atom, greater than the greatest,

In the heart of every being, the Self does be,

With the Lord’s grace, one sees the Self’s greatness,
When one is from desire and from sorrow, free.
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Fourth Discourse

79

35.

36.

37.

38.

39.

40.

Know the Self to be the chariot’s owner,
And the body alone, the chariot.

Know the mind to be the reins and
Know the charioteer as the intellect.

They talk of the senses being horses,

The sense-objects are fields where they stray,
The Self, united with the senses and mind

Is an enjoyer, so the wise say.

He who (this) knowledge does not have,
Mindless and ever impure does he remain,
He does not reach that (Supreme) Goal,
And this Samsara (alone) does he attain.

But he who is endowed with understanding,
He is ever pure and does mindfully discern,
He attains that (Supreme) Goal,

From which there is no return.

When a man’s mind is reined and in control,
And the charioteer, his intellect wise,

(He attains) My Own Supreme State

And at his journey’s end he arrives.

Ascertaining the Self by the Self,

By hearing the Shrutis and through reflection,
One should realize My essence to be the Self,
As also through intense meditation.
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Fourth Discourse 81

41.

42,

45.

46.

Before one may be established in such unity,

Within one’s self, on the three letters, one should deliberate-
Known as the Revered Syllable of the Goddess-

On the mantra’s twofold gist; so that one may meditate.

The letter 4 is the Gross Body,

The letter r, Subtle; and the Causal, I,
And I am Hrim, the sound as a whole
Which the transcendental state doth be.

In this manner, within the aggregate whole,
Recognizing the triadic seed mantra sequentially,
The wise man should reflect upon

The whole, its parts and their unity.

Preceding the instance of complete absorption,
Focused in this manner sincerely,

With eyes closed one should meditate upon
The Ruler of the Universe, the Goddess, Me.

Equalising the inhalation and exhalation,

The breaths that flow through the™ose,

Free from fault and jealousy and

Turning away from objects that distractions pose...

In the silent recess within the heart,

The steadfast one, with sincere devotion,

Should dissolve the Gross self, the ‘All pervading’...
The letter A into the r, the Subtle one.
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Fourth Discourse 83

47.

49.

50.

One should dissolve the ‘Luminous’ aspect,
The Subtle r into the letter I,

And the i, the ‘Intelligent’ causal aspect,
Of the Self into Hrim, the totality...

It transcends the name and the named,

It is beyond every duality and is Whole,

It is Existence, Consciousness, Bliss; one should
Reflect upon it within the flame of one’s soul.

By this meditation, the best amongst men,
O King, he perceives Me directly,

And in this manner becomes Me alone
Since between the two there is unity.

By the practice of this Yoga,

Me as the Supreme Self, does one realize.
The destruction of ignorance and its effects
At that very moment does arise.

Thus ends the fourth discourse of the Devi-Gita
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Fifth Discourse
The Eight-limbed - Astanga Yoga and Kundalini Yoga

Himalaya said:

1. Tell me of the Yoga along with its limbs,
That bestows Illumined Consciousness, O Great Queen.
By the practice of which, I would be worthy
Of seeing the Truth most supreme.

The Goddess said:

2. Beyond the heavens Yoga is not found,
Nor on earth or in the worlds below.
Yoga is the unity of the soul with the Self,
Thus is Yoga described by those who know.

3. It is said that six obstacles, O Faultless One,
Do Yoga’s practice truly impede.
They are considered to be desire and anger,
Arrogance, jealousy, delusion and greed.

4.  Adept Yogis break through (the obstacles)
With the limbs of Yoga and reach Yoga’s goal.
Restraint and Observance followed by
Correct posture and Breath-control...

5.  Withdrawing of senses and Concentration,
Meditation along with Complete absorption too,
Are known as the eight limbs of Yoga,
The means by which Yogis Yoga pursue.
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Fifth Discourse

87

10.

11.

Non-injury, truthfulness, and non-stealing,
Abstinence, compassion, absence of treachery,
Patience, fortitude, moderation in eating,
Are the ten restraints, Yama, as also purity.

Austerity, contentment and faith,

Charity and the worship of the deity,
Listening to established truth, awareness,
Sacrifice, japa, shame (modesty)...

O Ruler of the Mountains, as proclaimed by Me,
These are the ten Niyamas, the observances.
The Asanas of the Lotus and Happiness,
Auspiciousness and the Diamond stances...

And the Hero posture, these are declared,

To be the five sitting postures, sequentially.
Placing the clean soles of the feet
On the thighs, appropriately...

With hands crossed behind one’s back,

One should catch hold of the big toes.

This posture, beloved to the Yogis,

Is renowned as, Padmasana, the Lotus pose.

Between the thighs and the knees suitably,
Placing the soles of his feet so pure,

The Yogi should sit with his body straight,
Thus is it told of the Svastika posture.
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Fifth Discourse 89

12.

13.

14.

15.

16.

17.

On either side of the perineum,

Placing the heels there securely,

One should hold the heels with one’s hands,
Beneath the genitals, very firmly....

Such is the renowned Bhadra, stance
Which is honoured by the Yogis.
Positioning the feet underneath the thighs,
With the fingers cupping the knees...

One should place both hands firmly

Such is the Vajrasana, deemed most high.
Underneath the opposite thigh, placing one foot,
And the other foot atop the other thigh....

The Yogi should sit with his body straight,
Such is the Virasana, (they) declare.

One should draw in for sixteen counts,
Through Ida,( the left nostril), the outside air...

For sixty-four counts the Yogi should then
Hold that air in completely

Steady in the centre of the Sushumna.

And then for thirty-two counts, very slowly....

Should the excellent knower of Yoga,

Through Pingala, (the right nostril), exhale that air.
This then is ‘Praniyam’....breath control-

The well versed in Yoga texts do declare.
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Fifih Discourse 91

18.

19.

20.

21.

22,

23.

Repeatedly in sequence should this be performed.
The external holding should be done similarly.

The counts may be increased from twelve to sixteen,
In serial order, gradually.

When accompanied by Japa and meditation,

It has an environment - consider the wise.

But when breath control is not so accompanied,
They say that therein no matrix lies.

Practising this regularly a man progresses...
The body perspires at the lowest stage,

The second rung is accompanied by trembling,
And the highest is levitation, is the adage.

Until the fruits of the highest level are attained
One should strive most persistently.

Amongst the objects of the senses,

The senses move quite freely...

Seizing them from those objects by force

Is known as ‘Pratyahar’, Sense withdrawal.
On the toes, ankles, knees and thighs,

On the anus, the sexual organ and the navel,

On the heart, the neck and the throat

The soft palate and the nose... on every spot,
Between the brows, the head and the forehead,
The crown of the head, as by decree is taught....




92

Devi-Gua

RO YIOTHEd ! RO R |
FHIGAA AT Sa=arRafa il % 1l

AATeAMI S HAAE = |
FHEEAT fed STaeuTqIed =l 11 4 |l

AT : MGHETE S0 |
TR YA AST FITHTAHH I RS I

el TR Ve T |
EEC RPN EEHERIE L ARG

e ieTwRd™ YR Arsa | |
Y &1 S0 Morang sl SFafeed: I ¢ I

THMT AESUSS T TR o |
ST feerar At Y g Syt 1 R




Fifth Discourse 93

24,

25.

26.

27.

28.

29.

Concentrating the vital breath (on these points)...
Dharana, Concentration, it is known to be.

With the mind composed and in Pure Consciousness,
To abide in that Chaitanya, inwardly...

Is known as Dhyana as also meditating

Within one’s self on one’s chosen deity.

Between the individual soul and the Supreme Self,
Ever realizing their intrinsic unity...

The sages call it Samadhi, absorption.

Thus are declared the aspects of the limbs eight.
Of Mantra Yoga most excellent, -

To you, at this moment, I shall state....

O Mountain, the body is the cosmos,

And is said to be composed of the five elements.

It represents the union of Brahman and the soul,
Conjoined with the sun’s, moon’s and fire’s brilliance.

It is of the opinion that there are,

Three and half crore Nadis in the body,

It is said that amongst them, ten are major,
And of special significance, are the three.

The principal one lies in the spinal cord,
The moon, sun and fire, does it embody.
The Ida Nadi runs on the left side,

It embodies the moon and shines brilliantly.
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95

30.

31.

32.

33.

34.

35.

This Nadi is Shakti Herself manifest,
Symbolizing the nectar divine, this one!
The Nadi on the right called Pingala,

Is male in essence and symbolizes the sun.

Symbolizing the fire is the Sushumna,
Composed of all brilliances and every lustre,
The features of will, knowledge and action,

Are in the ‘Vichitra’, running through its centre.

Inside the Vichitra is the Svyambhu-linga,
Like a crore of suns it shines brightly!
Above that is the seed mantra of Maya,
The form of A, r and the nasal m it be.

Above that is the Kundali, O Mountain Lord,
Red in colour and appearing like a flame.
Declared to be the Goddess’ essence,

Not different from Me, She is the same.

Outside Her is the four-petaled Lotus,
With the letters va to sa, and gold-coloured.
That it resembles gold that is molten,

Thus is how it should be pictured.

Above that is the six-petaled Lotus,
Resembling fire and like the diamond, radiant.
Adorned with the six letters from ba to la,

It is the Svadhishthin, most excellent.
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36.

37.

38.

39.

40.

41.

(The first) is known as the Muladhara

Since as a hexagonal support at the root it abides.
The wise call (the second) by the word ‘Svadhishthan’
Since the Supreme Linga, therein resides.

Above that, in the region of the navel,

Is the Manipura chakra most radiant.
Shining like a cloud and like a lightning flash,
It is filled with lustre most brilliant.

This bloomed Lotus like a gem it shines!
Therefore it is also called Manipadma then,
Endowed with the letters from da to pha,
It is made up of petals that number ten.

Since Vishnu resides in this Lotus,

The cause for seeing Vishnu does this chakra become.
Above it is the Anihata, the Unstruck Sound,

It shines with the brilliance of the rising sun.

The letters from ka upto tha,

On the petals (of the Anihata) do abide.
Like ten thousand suns, the Banalinga
In the midst (of this Lotus) does reside....

Brahman, in the form of sound, is its nature,
Therein it is perceived as the unstruck sound.
That Lotus is called the Andhata therefore,
And by the sages it is highly renowned.
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42

45.

46.

47.

That Anahata chakra is the seat of bliss,

Wherein dwells the Person Supreme,

Above that is the chakra known as Vishudha,
And is the Lotus with petals that number sixteen.

Embellished with all the sixteen vowels,
Smoke coloured and shining brightly,

It is called Vishudha since the soul sees here
The Supreme Self thus attaining purity.

The Lotus that is called Vishudha is

Of the nature of Space and most impressive.
Above that is the Ajna chakra,

Which is where the Supreme Self does live.

Commands to the soul are received here,

As Ajna chakra it is known thus, '
Two-petaled and with the letters ha and ksha,
Most charming and appealing is this Lotus.

Above that is the chakra Kailis,

And Rodhini, the blockade, is above that too.

These supporting chakras have been described by Me
To the one who is of firm resolve, to you.

The seat of the Primal Point, the Sahasrara,
It is said that above all does it lie.

Thus has it been disclosed in totality,

The pathway of Yoga unexcelled, most high.
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Fifth Discourse

49,

50.

51.

52.

53.

First, inhaling with yogic control,

The focused mind on the Mualadhira should abide.
Then compressing the Shakti one should wake Her,
Who between anus and genitals does reside.

One should attain the highest point, the Bindu,
By piercing the Linga and others sequentially,
Then one should visualize in one’s mind

Shiva’s and the Supreme Shakti’s unity.

From that arises the nectar, Amruta,

Which to molten red lac is similar,

This should be given to the Shakti Maya to drink,
Who in Yoga does accomplishment ever confer.

With that descending nectar stream,

Satisfying the deities who in the six chakras stay,
The wise man then leads Her back

To the Muladhira by the same pathway.

It is certain that when in the manner described
One puts this into practice daily,

All mantras uttered incorrectly earlier

Become effective. No other means can there be.

One is freed from the bonds of the world,
Old age, death and such-like miseries.
Only those attributes of the Goddess,
Those of the World-Mother, My qualities...
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54.

55.

56.

57.

58.

59.

Only those qualities and no other abide,
In the spiritual aspirant most excellent.
Thus has heen revealed to you, My son,
The practice of breath-concentration so eminent.

To another practice of concentration,
Now listen to Me attentively,

As the Goddess transcending time, space and the like...

Having thus fixed one’s mind upon Me...

One realises the oneness of Brahman and soul,
And merges in Me with tremendous speed.
But if the mind should be impure,

And if quickly one does not so succeed...

Then the Yogi should by Limb-meditation
Practice that Yoga accurately,

Wherein, O Mountain, on My charming limbs-
My Hands, Feet and other parts of My Body...

The adept at Mantras should focus the mind,
Having mastered each limb meditatively,
The consciousness which has now been purified

Should place the mind on My whole form entirely. -

O Mountain, as long as the mind dissolves not
Into Me the Goddess who pure Consciousness be,
Through Japa accompanied by sacrificial offerings,
The Mantri should recite his mantra determinedly.
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60.

61.

62.

63.

Through Yoga accompanied by mantra practice,
To realize what is to be known, one becomes fit,
In both, the practice of Yoga without Mantra and
In Mantra without Yoga, there is no benefit.

When both the Yogas are practised together,
To the realisation of Brahman does it lead.
Just as in a house enveloped by darkness,

A pot is by means of a lamp perceived...

So also the Self concealed by Maya,

Through the Mantra does evident be.

Thus the practice of Yoga along with its limbs,
Has been explained in totality by Me.

It is through the Guru’s teaching alone,
That all of this may be learned.

Not by (the study) of a crore of scriptures,
Can this knowledge ever be earned.

Thus ends the fifth discourse of the Devi-Gita
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Sixth Discourse
Knowledge of Brahman

The Goddess said:

1

The one who is steady in the Yogas described,
Assuming the posture that is appropriate,

With devotion that is completely sincere, O King,
On Me as Brahman he should meditate.

It is manifest and It is well fixed,

It pervades all hearts. Indeed is the state most high!
And all that moves and breathes and blinks,

In (Brahman) do all of them lie.

Know This as existent and non-existent

Most desirable, supreme and beyond peoples’ ken,
What is radiant, smaller than an atom and

In which abide worlds, inhabitants, men...

That is this imperishable Brahman,

It is Life and Speech and the Mind also,

It is Real and Immortal, O Gentle One,

And is what must be pierced, this you should know.

Taking the bow of the Upanishads - the great weapon,
Notching the worship-stimulated (mind), the arrow,
Drawing it with the mind in contemplation absorbed,
The target is that Imperishable, O Gentle One, do know.
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Sixth Discourse 109

10.

11

The syllable Om is the bow, the self, the arrow,
It is said that Brahman is the target,

By the vigilant, will it be pierced,

Like the arrow does one merge into it.

In which the sky, the earth, the atmosphere

The mind along with all breaths do woven be,
Know that as the One Self, reject other thoughts,
Since this is the bridge to immortality.

Where all of the Nadis come together,
Just as the spokes in the wheel’s navel do,
There, within, does This Self stir,

In manifold ways does It manifest too.

Meditate on the syllable Om as the Self,

My blessings! May you cross to darkness’ far side.
In the space of the radiant city of Brahman,

(It is here that) the Self does abide.

Pervaded by the mind, leading body and breath,

It is established in the material body.

Discerning, the steadfast ones, reflecting on the heart,
See It as blissful, immortal, shining brightly.

The knot of the heart breaks asunder,

All doubts are completely destroyed,

When the Transcendental and Immanent Self is seen,
And all fruits of past actions are dissolved.
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Sixth Discourse 111

12.

13.

14.

15.

16.

17.

Pure and Indivisible, the Brahman resides,
Within the highest golden covering.

The knowers of the Self identify It to be so-
As the light of the lights, It is most dazzling.

The sun does not shine there, nor the moon or stars,
Nor do these lightnings shine, the fire, less so,

All of these shine only after it shines,

The world becomes evident by its brilliant glow.

This Brahman alone is immortal,

The supreme Brahman alone is the universe,
In the front, behind, to the right and left
Above and below does Brahman disperse.

For whom such is the experience,

He is fulfilled, the best among men!

Merged in Brahman, a content soul,

He neither grieves nor desires anything then.

In duality there is fear, O King,

There is no fear in the absence of duality,
Since I am not separate from him,

And he is not separate from Me.

I alone am he and he alone is Me,

O Mountain, know this most certainly!
The vision of Me is possible there,
Where the wise man abides in My entity.
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Sixth Discourse

113

18.

19.

20.

21.

22.

23.

Not in any pilgrimage spot nor Kailas

Or Vaikunth at any time do I abide,

But, in the centre of the lotus of the heart
Of the one who knows Me, do I reside.

Worshipping just once a person who knows Me,
Bestows the fruits of having worshipped Me...
A crore of times! One’s family is purified

And one’s mother is fulfilled completely.

The entire world is truly blessed

When one’s consciousness merges in Brahman,
The knowledge of Brahman that has been asked,
By you, O best among Mountains...

It has all been revealed by Me.

There is nothing more that must be said,
This, to the eldest son; of good character,
To the one who is completely devoted,

To the disciple that scriptures speak of,
Should this be told and none other to.

The one with supreme devotion to the Lord,
Just as to the Lord, to one’s Guru,

To him does all this that has been said,

To that noble soul, the meaning becomes clear,
By whom this knowledge has been taught

He is indeed the Lord without peer.




114 Devi-Gita

T gFHa shgHaneaal ot |
e qo SasHgEE: 11 X )

Tugeid <771 18 edd I h= |
T 7 gRifeants FmiseEgEm iy

TeeSTe fagT=l SRISHT T6: T |
13 &8 e TR 8 T UG 11 RE |

TR HITE I |
SHTAT TG e Faal aeqdl e I @ Il

3T  FaW: Tehayl i FTpha: |
VNS YAUTIHT TR Il 1 R¢ 1

TPl wun aw Rt = afsom)
s1efte afest 18 eyt o ghaEt 1R
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24.

25.

26.

217.

28.

29.

Incapable of returning this favour,

The disciple is in debt therefore,

It is said that even greater than the father,
Is he who, wisdom’s birth, does bestow.

The birth caused by the father does perish,
Never so the birth caused by the Guru,

‘Do not harm him (the Guru)’ and the like...
O Mountain, does the scripture say so too.

The Shastras conclude that the Guru who gives,
The knowledge of Brahman is therefore Supreme.
When Shiva is angered, the Guru protects,

But if the Guru is angered, Shiva cannot intervene.

Therefore, O Mountain, the Revered Guru,
Should through every effort be made content,
Through one’s body, mind and through speech,
Should one always be thus intent.

Otherwise one becomes ungrateful,

For ingratitude, redemption there is none.
Threatening to cut off his head,

By Indra to Atharvana was this knowledge spoken,

When Atharvana revealed it to the two Ashvins,
Indra cut off his head with a lightning bolt,

The two divine physicians most excellent,

Seeing thus destroyed, the head like that of a colt,
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Sixth Discourse 117

30. Then the two of them again did fix

31.

The sage’s own head to his body,
The attainment of the knowledge of Brahman is
Thus difficult, O Mountain Lord, and not easy.

By whom (this knowledge)has been attained,
Is fortunate, indeed blessed is he!

O Mountain, you who support the earth,
Fulfilled is he most completely!

Thus ends the sixth discourse of the Devi-Gita
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Seventh Discourse

The Yoga of Devotion

Himalaya said:

1.

O Mother, describe the devotion to You,
By which wisdom does easily come,

To the man who is ordinary and

In whom there is as yet no dispassion.

The Goddess said:

2.

Three paths of Mine are well renowned,
That, O Mountain King, lead to liberation,

O Best among the good, they are the Yogas of
Action, Knowledge and Devotion.

Of these three, the last is suitable.

Since one may practice this continually,

On account of its ease; fulfillment in mere thought,
And it causes no distress to mind and body.

According to differential qualities in men
Devotion is of three kinds, is the view,
He who aims at causing harm to others,
Along with being deceitful too...

Is infused with jealousy and with anger,

In such a one, devotion is TamasI.

He who intends to cause no harm to others,
Concerned with his personal well-being only,
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10.

11.

Forever filled with desire in his heart,
Desirous of fame, for pleasures greedy,
For attaining this or that fruit,

He who worships Me most devotedly,

Because of perceiving separateness,

As different from him, the ignorant sees Me.
Such a person’s devotion, O Mountain King,
Is indeed well renowned as Rajasl.

“Actions may be offered to the Supreme Ruler,
By that, sins too are washed away,

Therefore by me certainly must be done,
Incessantly, those actions that the Vedas say,”

He who is so convinced of mind,

Though adhering to notions of duality,

He who performs action for the sake of My love,
O Mountain, his devotion is considered Sattviki.

Though connected to the concept of separateness,
This devotion leads to supreme devotion,

The two devotions spoken of earlier,

Do not lead to supreme devotion, is the opinion.

Now to the devotion which is supreme,.

To My explanation of it, do pay heed,
Constantly listening to My virtues,

And reciting and singing My names indeed,
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12.

13.

14.

15.

16.

17.

Into Me, the treasury of auspicious qualities
Who, in a manner most steadily,

Directs the mind to flow just as

A stream of oil flows continually.

Where there is no motive at all, at any time,

Who seeks no liberation...not even with Me to abide,
Nor equality in rank or to merge with Me,

Nor in My abode to reside.

Who does not ever at any time

Know anything better than to serve Me,
Valuing the thought of master and servant,
Who does not even desire liberty.

Who with supreme and absolute love,

Thinks only of Me tirelessly,

Knowing Me as not separate from oneself,
Since not believing there any difference to be,

Who considers every being to be
Forms of, embodiments of Myself,
Thus loving all other selves,

In the same manner as one’s own Self,

Knowing that Consciousness pervades all,
Who therefore does not make a distinction.
Who in all places and at all times sees

Me, as all forms; as the Omnipresent One,
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18.

19.

20.

21.

22.

23.

Therefore who honours and respects all,
From the lowly outcast to the Supreme One,
Who never wishes to cause harm to another,
Since he is devoid of a sense of differentiation,

Who is keen to see My sacred sites,

As well as keen to see My devotee,

Who has faith in the listening of My scriptures,
And in My Mantras and rites, O Mighty,

Overwhelmed with love for Me,

Body-hair erect, thrilling with joyfulness,
Whose eyes are filled with tears of love,

With a voice that falters, therefore speechless,

That he is not different from Me

Who worships Me with such feeling,

As the Ruler and the Womb of the world,

As the cause of all causes, O Mountain King,

Who performs My divine rites,

The daily as well as those specially done,
Shunning deceitful economy,

And always with complete devotion,

Longing to see My festivals and

In those festivals longing to participate,

O Support of the Earth, those longings arise
Decidedly from whose natural state,
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Seventh Discourse

127

24.

25.

26.

27.

28.

29.

Who sings aloud My many names,

Indeed he dances enthusiastically!

Since he is devoid of ego and its expressions,
From not identifying with the body,

“What fruits are dictated by my past actions,
Is what will surely happen, without a doubt!

Therefore, the preservation of my body and other deeds

I need not ever worry about.”

This devotion that has been described,

As the devotion supreme it is renowned thus,
Nothing else is envisaged

In such devotion, apart from the Goddess.

In this manner, when one’s supreme devotion,
O Support of the Earth, is born in reality,
Then in My own form of Pure Consciousness
Does his mergence occur completely.

That alone is renowned as wisdom,

That wisdom - the ultimate goal of devotion.
The summit of dispassion is that too,

Since in wisdom, both reach completion.

Though accomplished in devotion, O Mountain,
Yet by the fruits of one’s action if held so,

Then knowledge of Me may not arise,

But to My jewelled isle does he go.
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30.

31.

32.

33.

34.

35.

Having gone there, though not desirous,
Every pleasure does he obtain,

And in the end, O Mountain does he,
Knowledge of Me as Consciousness gain.

By that he is forever liberated,

From wisdom comes liberation, there is no other way.
Whose knowledge here in this world,

Is of the Inner Self that in the heart does stay,

Which is My form, Supreme Consciousness,
His breaths are not lost, which vital doth be.
He who is Brahman alone knows Brahman,
And Brahman alone attain does he.

Through ignorance is (an object lost),

Just as one overlooks on one’s neck a gold chain,
Through knowledge and the destruction of ignorance,
That which was already his, he again does gain.

My form is different from the known and

From the unknown, O Mountain without a peer!
Distinct in the self as a reflection in the mirror,
Indistinct as in water when in the ancestor’s sphere.

Just as the distinction between shadow and light
Is clear and distinct, so similarly,

The wisdom that arises in My world,

Is distinct and devoid of duality.
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36.

37.

38.

39.

40.

41.

If one should still be short of wisdom
Yet if he were dispassionate and then died,
For as long as an eon, subsequently,

He would, in Brahma’s abode, reside.

In the home of the pure and the prosperous,
His birth then does materialize,

Once again he takes to spiritual practices,
And then from that does wisdom arise.

Through the course of many births, O King,
Does wisdom arise, not with just one,
Therefore one should, with all effort,
Sustain practices for wisdom’s acquisition.

Otherwise it is a great loss,

Since this human birth is again hard to attain,
And even if one is born as a Brahman,
Knowledge of the Vedas is difficult to gain.

An accomplishment in Yoga as well as
The six virtues beginning with tranquility,
And acquiring an excellent Guru,

To obtain all of them here is not easy.

As are senses that are keen and sharp,
And a body in every way made ready,

It is with merits acquired in several births,
That the desire does arise for liberty.
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42.

45.

If spiritual practices become successful
And a man should its fruits then attain,
If he were not to strive for wisdom,

His birth would surely have been in vain.

Therefore, for knowledge’s sake, O King
Practices should be sustained with all ability
The fruits of the horse sacrifice,

One will attain at every step certainly.

Like clarified butter hidden in milk,
In every being does abide wisdom,
With the mind as the churning stick,
Churning should be continuously done.

Having attained wisdom, one is fulfilled

This does Vedianta proclaim loud and clear,
Everything has been told by Me in brief,

Is there anything more you would like to hear?

Thus ends the seventh discourse of the Devi-Gitd
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Eighth Discourse

The sacred sites, rites and festivals cf the Goddess

Himalaya said:

1.

How many places, O Ruler of the Gods,
Must be seen by one on this earth here,

The most prominent, the most purifying,
And to the Goddess, the most dear?

Also, what rites provide contentment,

And what are the festivals of Yours that be,
Tell me about it all, O Mother,

By which a man is fulfilled completely.

The Goddess said:

3.

Every location is My abode and worth seeing,
All moments are the essence of rites that purify,
At all occasions may festivals be celebrated,
Since truly the embodiment of all is I.

Because of My love for My devotees,

Then again, a few shall thus be described by Me,
To My words. O King of the Mountains,

Listen to them most attentively.

Kolapuram is a grand place of abode,
Where Lakshmi forever resides,
Matuhupuram is the second site,

The Supreme abode where Renuka abides
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10.

11.

Tulajapuram is the third dwelling place,
And another Saptashringa does also be,
Hingula is a great dwelling place,

So also is Jvalamukhi,

Shiakambhari’s is a supreme abode,

So also the excellent abode of Bhramari,
Another abode is of Shri Raktadantika,

And another dwelling place does Durgd’s be.

The abode that is most excellent,

Is that of Vindhyachalavasini,
Annapurni’s is a great dwelling place,
And Kanchipuram unsurpassed doth be.

Bhimadevi’s abode is supreme,
Vimala’s abode is prime as well,
Shri Chandrala’s dwelling place is great

So also the place where Koushiki does dwell.

Nilamba’s abode is supreme,

That does lie on Mount Nila’s summit,
So is the abode of Jambunadeshvari,
And Shrinagar so beautiful is it!

Established in Nepal,

Is Guhyakali’s abode supreme,

And Minakshi’s best dwelling place,
Is in Chidambaram they so deem.
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12.

13.

14.

15.

16.

17.

The great dwelling place of Vedaranyam,
Is Sundari’s place of residence,

And Supreme Shakti’s establishment

Is Ekdmbaram, a place of prominence.

Madalasa’s place is supreme,

So is the abode -Yogeshvari’s,

Also the residence of Nilasarasvati,
Which is renowned amongst the Chinese.

In Vaidyanath where Bagala resides,

Is the place most supreme, is the opinion.

And the auspicious and glorious Bhuvaneshvart’s abode,
Is My Jewelled Isle, affirmed by tradition.

In Kamakhya , the Goddess’ womb,

Is that of the auspicious Tripurbhairavi,

It is the residence of Mahamaya,

Amongst all areas on earth, the jewel it be.

There is no other place on earth

Than here, which is superior to this,
Where, every month, the Goddess Herself,
Resides during Her menses.

All the gods of that place,

Are as mountains embodied,
Within those mountains also reside,
The gods who are great indeed.




140 Devi-Guta

e gt at S S g |
A : T T HHRARATHSA I ¢4

TSN G T AR IR |
TR T USTHT T TR 11 2R I

AT g AeTem <l w fergrentied |
Jegdl TEhUs et 9 Wasae i o |

USHUEHETEIM SfUeH WA |
HRYE! g fighel el e 11 R I

afse g eReam iR wgd v
ST PR SCgEHT IRl IR

IS G HRTHI &0 AL |
HENIE HEIas <dl 91 ArigiEt 13 1




Eighth Discourse

141

18.

19.

20.

21,

22.

23.

There the entire earth is the Goddess’ form,
The wise thus do so consider.

To Kamakhya, the Goddess’ womb,

There is no place to this which is greater.

And auspicious Pushkaram, it is said,
Is Gayatri’s abode supreme.

In Amaresha is Chandika,

In Prabhasa, Pushkarekshini.

In the great dwelling place Naimisha,
Is the Goddess Lingadharini.
Puruhuta is in Pushkariksha,

Just as in Ashadhi is Rati.

In the great dwelling place Chandamundj,
Is Dandini Parameshvari.

In Bharabhuti dwells Bhuti,

And in Nakula, Nakuleshvari.

Chandrika is in Harishchandra,

It is said that in Shrigiri, Shankari resides.
Trishula dwells in Japyeshvara

And Sukshma in Amratakeshwara abides.

Shankari is in Mahakala,

In a place called Madhyama is Sharvani.
In the sacred site called Kedar,

Is the Goddess Margadayini,
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24,

25.

26.

27.

28.

29.

In the place named Bhairava is Bhairavi,
It is recalled that Mangala in Gaya resides.
In Kurukshetra is Sthanupriya,

In Nakula, Svayambhuvi abides.

In Kanakhala resides Ugra,
In Vimaleshvara is Vishvesha.
In Attahasa is Mahiananda,

In Mahendra is Mahantaka.

In Bhima is Bhimeshvari it is proclaimed,
Then in the place called Vastrapatha,

It is said that Bhavani Shankari resides,
While Rudrani is in Ardhakotika,

In Avimukta is Vishalakshi,
Mahabhaga dwells in Mahialaya.
In Gokarna dwells Bhadrakarni,
And Bhadra in Bhadrakarnaka.

Utpalakshi dwells in Suvarnaksha,

In a place called Sthianu dwells Sthanvisha.
In Kamalialaya is Kamala,

In Chhagalandaka dwells Prachanda.

In Kurandala dwells Trisandhya,
In Makota, Mukuteshvari.

In Mandalesh dwells Shandaksi,
And in Kilanjara is Kali.




144

Deuvi-Gita

VR A TbT YT Y TAH 4|
T TSI g TRHA 1l 3o |1

QeI S <o et =
TR AR Zeall T - 11 3R )

NAEACRIEE R BIECTR L ERo T
Jroge A sTor et i TEH 1 IR0

3TaE S B ITE: |
it T TRl AR 3R

GRS ! Wafd ST |
I A et 4 9ed 1l 3% 1

ISR CIER I EIGRA R IEURS[ERe
TG YSIAFATET FE=Ia: 1l 3y Il




Eighth Discourse

145

30.

3L

32.

33.

34.

35.

It is proclaimed that in Shankukarna is Dhvani,
In Sthulakeshvara is Sthula.

And in the lotus-hearts of the wise,

Dwells Parameshvari as Hrillekha.

These places that have been spoken of
Are to the Goddess most dear,

O Mountain Supreme, the virtues of
The sacred site one should first hear,

In the manner that has been prescribed,
Should the Goddess be worshipped then,
Then again, all sacred sites are found,

In Kashi, O Supreme Mountain.

Therefore one may stay there all the time,
In the Goddess’ devoted service, intent,
Seeing those dwelling places,

In reciting the Goddess™ name, persistent,

Meditating on Her lotus feet,
From bondage one thus is freed,
These names of the Goddess,
Arising at dawn, one should read,

O Mountain, all sins become ashes,

At that moment and instantly,

During offerings to the dead one should read,
Those pure names in Brahmans’ company.
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36.

317.

38.

39.

40.

41.

All one’s ancestors will be freed,
And go to the highest position,

I shall now describe all those rites
To you, O, Resolute One,

Women as well as men should perform
These rites in a manner diligently,

They are known as the Ananta-Trutiya and
The rite of Rasa-Kalyani.

Known as the Bestower of Tender Bliss,
Performed on the third day is that rite.
The rite performed on Friday and

The fourteenth day of the Dark fortnight.

The rite performed on Tuesdays as well as,
The Pradosha rite done at twilight,

Where the Lord Mahadeva places the Goddess
Upon the seat, in this rite,

And dances before Her, together with the gods,
In the beginning of the night,

There having fasted during the day,

One should worship the Goddess at twilight.

Performed especially every fortnight,

To the Goddess it bestows immense pleasure,
The Monday rite, O Mountain, too,

Is to Me especially dear.
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42.

43.

45.

46.

47.

Only after having worshipped the Goddess,
Should one eat at night in this rite,

And also dear to Me are,

The two festivals of nine nights.

Similarly there are others, O Powerful,

The daily rites as well as those done specially,
The one who performs the rites,

Unselfishly and just to please Me,

He attains union with Me

He is my devotee and dear to Me,

One should also celebrate important festivals,
Like the Swing Festival. O Mighty,

The Going-to-sleep Festival as well as
The Waking-up Festival one should celebrate,
One should perform My Chariot Festival,

The Jasmine Festival too one must commemorate.

The Thread-Offering Festival too,

In the Shravana month does pleasure bestow,
My devotee should always celebrate,

Other festivals in this manner so.

With love should one feed my devotees,

As also women that married be,

Young girls and boys as well,

Considering them to be none other than Me,
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48.

49.

50.

One should worship them with flowers and the like,
And in matters of cost, without being miserly,

He who performs thus with devotion,

Every year and tirelessly,

He is blessed and completely fulfilled,

And becomes the receptacle of My grace truly.
That which is pleasing to Me,

All that has been spoken most succinctly.

The one who is not a disciple,
Must never be given this information,
Nor should it ever be given to
The one who, for Me, has no devotion.

Thus ends the eighth discourse of the Devi-Gua
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Ninth Discourse
Internal worship of the Goddess

Himalaya said,

1.

O Goddess of the gods, O Mother,

O Ocean of Compassion, O Ruler Great!
Now, the appropriate and the proper mode
Of your rites of worship, please do state!

The Goddess said:

2.

O King, I shall speak of the rites of worship,
Which to the Mother are truly dear,

With utmost reverence and supreme faith
O Best of Mountains, please do hear.

My worship is of two kinds,
External and internal do they be,
It is said that the external is again
Of two kinds-Vaidiki and Tantriki.

O Mountain according to idols used,
Vaidiki into two is differentiated,

The Vaidiki is done by Vaidiks who are
Initiated in the Vedas and thus guided.

By those initiated in Tantra-texts,
Tantriki rituals should be resorted to,
Not knowing the secrets of worship thus,
If one should the other ritual do,
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10.

11.

The man who does so is a fool,

And falls down in every way entirely.
At this point I shall describe,

What has been stated first as Vaidiki,

With your own eyes, O Support of the Earth,
You have seen My form so excellent!

With innumerable heads and infinite eyes
And countless feet- so magnificent!

Suffused, endowed with every power,

The superior to the best, the Inspiration,
That alone should one worship and salute,
Meditate upon and recall without cessation.

Such is the Form of the first kind of worship,
O Mountain, it has been revealed so by Me.
Be peaceful, with mind composed,

Devoid of egoism and hypocrisy,

Be completely intent, devoted to It,
Take refuge in It only

With the mind see It alone,

Recite Its names, meditate constantly.

Without ‘otherness’, with love filled devotion,
Taking refuge in My essence entirely,
Worship Me with sacrifices, austerities, gifts,
And thus satisfy Me completely.
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12.

13.

14.

15.

16.

17.

In this manner because of My grace,

From the bonds of this world you shall be free,
Those intent on Me, their minds fixed on Me,
They are deemed to be the best of devotees...

From worldly existence I promise to
Rescue them and very quickly.

With meditation along with action and then
Knowledge conjoined to devotion that be...

I am attainable (thus) in all respects, O King,
But not through performing just action.
From righteous action, devotion is born,

And the Supreme arises from that devotion.

That which is spoken of by the Shruti and the Smriti,
That is renowned as righteous action,

That spoken of by other texts, it is said,

Is of righteous action, only a reflection.

From Me who knows all and is all powerful,
The Veda has arisen and come to be,

Since I am devoid of ignorance,

The Veda does not lack authority.

Only on absorbing the meaning of the Vedas

Did the Smritis then issue forward,

Therefore the laws of Manu and the like

As well as the Vedas are regarded as the last word.
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18.

19.

20.

21.

22

23.

At times, in places it is said the Smritis

Have been influenced by Tantrik expressions,
That part should never be accepted by

The Vaidiks though they prescribe right actions.

The texts that have been written by others,
From having been born of ignorance,

And corrupted by the defects of ignorance,
Lack authority in their statements.

Therefore the one desirous of liberation,
Should resort to the Vedas constantly
For right action. Just as in this world
Never defied is the king’s authority,

Then how can, the Supreme Ruler's command that is mine
That Veda- be ever discarded by men?

For the safekeeping of My command,

The castes of Kshatriya and Brahman,

Have been created by Me; from them may be known,
The secret of My words in the Shruti,

Whenever, O Mountain, in righteousness,

There does ever a decline be,

When unrighteousness does arise,
Many a guise assume I do,

The division of gods and demons, O King
Happened in such a manner too.
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24.

25.

26.

27.

28.

29.

Those who do not perform righteous acts,

To teach them a lesson, always by Me

Hells have been provided for,

The description alone of which causes anxiety.

Those who abandon Vedic Dharma,

And in another Dharma seek security,
The king should banish from his own land,
These people who thus unrighteous be.

Brahmans should not converse with them,

The twice born should not keep their company,
All those other kinds of different texts,

That in this world are found to be...

Those opposed to Shrutis and the Smritis,
In ignorance alone have their foundation.
The texts of Vama, Kapalaka as well as,
Of Koulaka and Bhairava in addition,

Have been composed for no other reason
But for the sake of deception, by Shiva.
Due to the curse of Bhrigu and Dadhicha
And due to.the curse of Daksha...

Those Brahmans who were accursed,

And from the Vedic path expelled who were,
For the sake of rescuing them,

At all times, in gradual order...
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30.

31.

32.

33.

34.

35.

The Shaiva and the Vaishnava and
The Soura as well as the Shakta,

As well as the Ganpatya’s scriptures,
Were all composed by Shiva.

There, in some places some parts declare
That which to the Veda is not contrary,
In the acceptance of these by the Vaidiks,
Therein no fault does ever be.

In all ways, the twice born is not entitled
To that which from Vedic aim is dissimilar,
He who is not entitled to the Veda,

May be entitled to another scripture.

Therefore the Vaidik with determined effort,
Should in the Veda seek protection,

The Supreme Brahman is revealed when
Knowledge is accompanied by righteous action.

Having abandoned all desires,
Seeking refuge only in Me

Those compassionate to every being,
From pride and egoism, free,

Delighting in accounts of My sacred sites,
Immersed in Me, lives dedicated to Me,
The householders and the students,

The forest-dwellers and the Sanyasis,
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36.

317.

38.

39.

40.

41.

They practice with devotion at all times,
Yoga concerned with My Cosmic Form,
Of those who are always thus yoked to Me
The darkness that is of ignorance born...

I will destroy it without a doubt,

With wisdom which like sunlight doth be
Such then is the Vaidik worship

O Mountain, of the first variety....

Its essence has been described in brief.
I shall speak now of the second one,

In an idol or on prepared ground,

Or in the orbs of the moon or sun,

In water or in a Bana-linga,

Or on a Yantra or cloth or also in

The auspicious lotus of one’s heart,
Meditating on the Supreme Goddess therein-

Endowed with qualities, full of compassion,
Youthful and red like the first light of day
Of the essence of beauty, the very limit,
In all limbs, lovely in every way,

Filled with the sentiment of love,

Constantly relieving devotees’ despair,

The Mother with the content and beautiful face,
With a crescent moon in Her lock of hair,
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42.

45.

46.

47.

With noose, goad and granting boons
Dispelling fear; bliss incarnate is She!
One should worship her as one can afford
With all ceremony.

Until and unless one is entitled to

Perform worship internally,

Till then the external worship should be done.
And when fit, abandoning it then only.

Internal worship is the mergence with
Pure consciousness, according to tradition.
Pure Consciousness is My form alone

And devoid of every limitation. '

Therefore the mind without other supports,

Should be placed in My form of Consciousness Pure,
The world which is besides the Pure Consciousness state,
Is false and is infused with illusion for sure.

Therefore to dispel the notions of Samsira,
Upon the Self in the form of the Witness,
One should contemplate without any doubt,
With a mind that to Yoga is harnessed.

Now, then, the details of external worship,
Shall be described and revealed by Me,

O Best amongst the Mountains,

With an attentive mind, listen carefully.

Thus ends the ninth discourse of the Devi-Gitda
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Tenth Discourse
Ritual worship of the Goddess

The Goddess said:

1.

One should recall the radiant lotus

On the top of the head, having risen at dawn,

It shines like camphor! And there on the lotus,
One must evoke one’s revered Guru’s own form-

Contented and adorned with shining ornaments,
Conjoined with the power that Supreme be,
Having bowed down to Him then after that,

The wise should recall the Goddess Kundali...

First, in Her ascent, She brilliantly shines,

She appears like nectar in Her descent,

She moves in the inner path in the form of bliss,

I take refuge in Her who needs no external strength.

Meditating thus on That within the flame,

As the form of Existence, Consciousness and Bliss
One should meditate on Me and then should complete,
Cleansing and the rest- actions like this.

Then the best of the Brahmans should offer,
Oblations in the sacred fire, to please Me,

After the fire-oblations one should sit on one’s seat,
And resolve to do the worship ceremony.
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10.

11.

First having performed the Bhiutashudhi,
The installation of the Matrakas are done,
Then the Hrillekha with the Matrakas,
One should ever do its installation.

One should place the letter 4 in the Maladhara,
The letter r in the heart one should embed,
The letter i between the brows, similarly

And the syllable Hrim, on the top of the head.

Then all the installations that have been prescribed
For Mantras- one should do them all,

Next a seat made of righteous acts and the like
Within one’s own body one should recall.

Then, on the form of the Great Goddess,

The wise should meditate in the lotus of his heart-
Which expanded through breath control and is My place-
Which is a seat of which five corpses are a part.

Brahma and Vishnu and Rudra too,
Ishvara and Sadashiva as well,

These great corpses, they number five,
Under My feet do they all dwell.

Their essence is of the five elements,

Their essence is of the five states too,*

But I in the form of Unmanifest Consciousness,
In all respects, transcend them I do.

* Shristi- creation; Sthithi- preservation, Samhdra- dissolution,
Nigraha- restrain or hold back, Anugraha- to favour
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12.

13.

14.

15.

16.

17.

Therefore they have come to constitute My seat,
Constantly in Tantra texts it has been stated so,
Having meditated thus through mental rites,

One should worship Me and recite My names also.

Offering the fruits of Japa to the Goddess,

The establishment of the water-offering should be done,
Having set out the vessel for sprinkling the water,
Of materials for worship, one should do the purification.

With that water and the chanting of the Astra* mantra
The person who directs the worshipful deed,

And having secured protection for the area around,
Then bowing down to his Guru most Supreme indeed...

Having received His (the Guru’s) consent,
Then after that on a seat that external doth be,
That form of Mine earlier recalled in the heart,
That form most appealing, most heavenly...

He should then summon unto that seat,

Through mantras which place the life-force therein.
A seat, an invitation and water offering for the hands,
For the feet and the mouth too, the water offering.

A bath and a pair of clothes as well,

And ornaments of every variety!

Sandalwood paste, flowers, all that is appropriate
Offering them to the Goddess, devotedly,

*Astra -missile
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18.

19.

20.

21.

22.

23.

One should duly worship those surrounding deities,
That within the Yantra do abide,

If every day they cannot be worshipped,

Then to do so one may keep Friday aside.

One must regard the attending deities to be,
Forms of the basic Goddess’ lustrous brilliance,
And one must regard the whole universe,

To be pervaded by that mass of radiance.

Again, one must worship the Chief Goddess,
Accompanied by Her deities who do surround,
With sandalwood paste, the like and perfumes,
And with flowers which in fragrances do abound,

With offerings of food as well as of water,

Along with Tambila, Dakshina and other gifts too.
One must satisfy Me with My thousand names
That which has been composed by you.

With the protective hymn and with the Stakta
Which begins with, “I, with the Rudras...,” O Mighty,
The mantras of the Devi-Atharva-Shiras and

The mantras that in the Hrillekha Upanishad be,

With that great knowledge, with those great mantras,
One must again and again please and satisfy Me,

The person whose heart is tender with love,

Should from the World Mother, seek mercy.
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24.

25.

26.

27.

28.

29.

On all limbs, hair standing on end for joy,

The eyes flooded with tears; rendered speechless,
With dance, song and the like and other tumultuous sounds,
One must again and again please Me, the Goddess.

By the Vedas completely, as a whole,

As well as the Puranas in their entirety,
Since I am spoken about therein,

Therefore by their recitation, one pleases Me.

Everyday one should offer his all

As well as his body, let him offer to Me,

One should perform the daily fire-offerings,

And to Brahmanas and those women who married be

To young boys and to the ill and others,

One should feed them regarding them to be Me,
Having bowed down again and by inverting the order,
One should immerse Me in one’s heart completely.

O Steadfast One of firm resolve,

With the Hrillekha, should My whole worship be done,
The Hrillekha directs all the mantras,

And is recalled to be the most supreme one.

I am reflected ever and constantly,

In the mirror of the Hrillekhs,

Therefore with the Hrillekha whatever one offers,
Is regarded as being offered by every mantra.
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30.

31.

32.

33.

34.

35.

Having worshipped the Guru with ornaments and the like

One should evoke the feeling of fulfillment inside,
Whoever worships the Goddess in a manner such,
The Auspicious Lovely One who in the world does reside,

Nothing is difficult for that person to attain
Not at any time or anywhere at all,

In fact at the time of death he comes

By all means, to My Jewelled atoll.

It is to be known that he is the Goddess’ own form,
All the gods bow down before him constantly,

O King, thus has been revealed to you,

The worship of the Goddess who supreme doth be.

Reflect upon this and all its details as well,

And according to the qualifications that you possess,
Perform My worship and by that you shall

Be fulfilled for having achieved success.

This teaching that My Gita does contain,
To a non-disciple it must not be imparted,
It should not be given to a non-devotee,
Nor to the deceitful or the wicked-hearted.

Revealing this thus is similar to,

Bringing the Mother’s breasts to-exposure,
Therefore certainly with complete diligence,
It should always be guarded from disclosure.
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36. It should be given to the devotee, to the disciple,
And should also be given to one’s eldest son,
To the one of good character and appropriately dressed,
Who for the Goddess is filled with devotion.

37. At the time of offerings to the dead,
It should be read in Brahmanas’ company,
All one’s ancestors will be satisfied,
And go to the abode that supreme doth be.

Vyasa said:

38. Having spoken thus, that Glorious One,
Then disappeared and vanished from sight,
From having had a vision of the Goddess,
All the gods were filled with delight.

39. Then in Himalaya’s home the Goddess was born,
She was born as the Goddess Haimavati,
To Shankar was she given in marriage,
She who was renowned as Gauri.

40. Afterwards Skanda was born,
By him was Taraka annihilated,
Earlier, during the churning of the ocean,
O King, several precious gems arose from it.

41. The Goddess was reverentially praised by the gods
To gain prosperity on that occasion then,
Therefore from the ocean did Rama come forth.
To confer Her grace upon all of them,
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42.

She was given in marriage by the gods

To Vaikuntha and by that He attained tranquility,
Thus has been revealed to you, O King,

The Goddess’ glorification that supreme be.

This subject which fulfils every longing,

And deals with the emergence of Gauri and Lakshmi
This secret which has been revealed must not

Be ever spoken about to anybody.

The Gita which is of secrets composed,

Should be guarded from disclosure most diligently,
O Faultless one, by you, what has been asked,

All has been answered succinctly.

It is divine, purifying and sanctifying...
Do wish to hear more of anything?

Thus ends the tenth discourse of the Devi-Gita

Thus the Devi-Gita concludes
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T vafa fag 5 56 102
TG CEEs] 9 5 152




Index 197

Discourse  Shloka Page

LEISIED 3 26 54
qq: gy 5 7 86
TS fag 6 26 114
L IRCREE] 4 11 68
GISIREEREE] 6 27 114
T qaggdT 9 33 162
qEEait 4 15 70
LIS IERIERINIE ] 4 7 68
TR I 2 27 36
TERIAT JAET 2 21 34
ISR 1 19 8

TR ARG 7 43 132
Lissistats e ] 9 20 158
q&i wHito 2 6 30
e gaafafers 2 44 42
T s 6 23 112
amfiaol 1 45 16
qEded 1 31 12
fag=i #fg 1 56 20
foa: Fearagda 5 28 92
o IO EHA 5 54 102
o |rIgAr: 1 12 6

oI e 8 6 136
A q5: Wed 7 31 128
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Discourse = Shloka Page
GEREINEIGIE] 2 39 40
AT 9ra: 7 3 118
e | arendi 4 21 72
q
Y A ARIUE 9 29 160
T 5 8 86
[AAC e At 3 36 58
gaeTEan fe 5 61 104
YT dcgat 3 56 64
TET A1 - HEufd 1 42 16
e 3 24 54
T1: WEhel 3 29 54
fedtag wa 6 16 110
fefawn w9 g0 9 3 152
LR UREIE 1 30 12
< EE 10 36 180
ToEw: @ w@sattd 4 24 74
LEHEREIE] 9 1 152
<l TS 1 46 16
ERIELIE) 2 47 42
e
CRUREIRIEL 6 106
yqisfa 3 2
DO RPING 1 1 2
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Discourse  Shloka Page
YR} WUl 5 24 92
YRAq qid 5 16 88
Tad afesame 10 4 168
I DIS LIS | 8 34 144
q
EETEAES 4 9 68
A SR sefeagoi 1 71 26
1 Srad o 4 32 76
EEER I 6 13 110
q 79 goisd 10 31 178
T aefE 7 &b 3 17 50
7 gHfd adanss 3 6 48
AT A 3 25 54
T I 7 18 124
TH A 1 44 16
T faueEsfyed 1 49 18
T qEEATGS 3 52 62
TH: JUEEIS 1 53 18
THE JF 3 45 60
A A A9 5 84
= 9l | asEd 2 4 28
7 GG 4 66
A U 1 13 6
Arew fogea 94 5 17 88
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Discourse  Shloka Page
AMd: I A 8 16 138
Trifuy Sda 8 37 146
AisRrama wems 8 50 150
TrHETEL 3 27 54
e i 6 18 112
s wdemfa | 10 26 176
frcd T w2 7 6 120
ffen frsta 1 58 20
=T 8 10 136
REISEEEERIR 1 51 18
T FfA [ 8 40 146
BltL 8 20 140
it 10 21 174
RIERCHEIEEINE 7 39 130
q
BN | 52 18
EEEINRIEGIU| 4 31 76
THATHHT 10 11 170
JgEgA S 2 33 38
EBIERERB Gl 4 25 74
Tertefa: g 4 20 72
TG T 7 10 120
qraemo; 7 8 120
QA AW 7 15 122




Index 201

Discourse  Shloka Page
NICERICER ] 10 45 182
Yfasicaanay gEa 8 46 148
R ICERS LGP LM 2 5 28
vwrrgvm\ﬂﬁr 1 39 14
wngﬂamﬂﬁui 3 55 64
RLUSRIEIUITY 9 42 166
Tageid 51 78 6 25 114
g fadiza 10 20 174
NGERIEE AT 5 66
A Haifsd @i 30 116
RIE LTI 8 68
qaalgd 10 24 176
BEINEIE L 2 14 32
YHRME T9H T4 10 3 168
d 0] o= 4 66
JUET HIR 6 6 108
Fie sasTgErataor 9 13 156
EIGERENE L 8 41 146
Yedrer YRumet 5 5 84
T SAfFETg 2 49 44
QYT AEGUSST 5 29 92
TagaHEd: 1 5 2
JARgIETai 1 41 14
oIt sifEgat 3 48 62
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Discourse = Shloka Page

IO 4 45 80
et Rty 10 1 168
el o Qg 8 44 148
WIS T TS, 9 14 156
YRS 991 99 7 25 126
RIRBTHIAIA ST 8 31 144
Y=g qavay 2 25 36
q

TR THTAAF, 10 27 176
AR AN 5 22 90
ASRTIRAT 3 42 60
TR & T 9 26 160
EEERC 1 10 4
ERSRG] 3 28 54
ERIBCLYERTE 10 10 170
EIREELEG] 6 14 110
q

WL A1 90 7 28 126
Tt Fawai 7 29 126
T freatean 4 46 80
REHLSEIEIT 5 13 88
Wagl WRER 3 38 58
w&fvaf qaifa 8 35 144
i wamfy 6 11 108




Index 203
Discourse  Shloka Page
it 8 9 136
i 8 26 142
Jagfe 0 Fean 10 6 170
LA FHE 5 18 90
ST g | 7 7 120
arA 8 24 142
drarad 8 39 146
H
ATt Tea9Ton 9 35 162
nftrafes o 5 38 96
WS fEhers 6 19 112
EEEIGINDEY 7 14 122
TR #g1 7 19 124
e 8 13 138
Hgeatces 9 7 23 124
TR WS 8 47 148
Al d Fou 1 67 24
N EASICEl 7 16 122
el W ey 5 32
T TR 6 10 108
TAIET A 5 60 104
TAIRIAVT: 1 24 10
ARG ERT 3 1 46
W diacRaas 7 32 128
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Discourse .. Shloka Page
T gRRGQ 9 22 158
T YA 7 20 124
Al TR 1 38 14
TR 9 faRre 1 48 18
EHICRICRECH 10 23 174
EIERCRT 2 18 34
T 16! 7 5 118
HrEd | faem 7 2 118
Tl | WA 3 12 50
faenisamfa 4 26 74
eI 8 36 146
f@i‘qﬂum. 10 19 174
AT 5 36 96
TR THR | 10 7 170
q
7= fefaeafagy 3 16 50
RRUCHERCCIN 3 20 52
REEIRISUEHIG] 1 50 18
g g wgafawheq 2 37 40
IfE, TRNSEN 2 16 32
ARG 10 18 174
TH I, 7 154
g fagramEfy 38 78
T rgama 36 130




Index 205

Discourse  Shloka Page

geafagryatd 4 37 78
= 4l 3 417 60
FEragsl fira: 3 50 62
eI W 3 46 60
LT TR 3 51 62
RIS U 2 32 38
it egiiet 6 7 108
@A gEHd 6 24 114
T SR 1 70 24
QTGS 9 43 166
e~ T4 5 59 102
q 7 Fdfa 9 24 160
ArTERa 5 4 84
ant 9 wiwafed 1 73 26
At a9 aeenta 5 1 84
G wHAISTA 4 50 82
Tt JeuHyfeRa 9 25 160
KRR 4 41 80
hge | e 4 14 70
T

TE A g 3 18 52
TR o 4 47 82

e SIS S RATe] 3 33 56
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Discourse  Shloka Page
)
e ke 6 31 116
ISR RIS 1 17 6
fagaewatE 5 49 100
IEAR IR G| 3 4 46
Y EEEEIST 3 30 56
I
i =Issa 3 7 48
T T 1 55 20
a8 qetaty 9 2 152
JrAATIR AR M 4 48 82
SrddifdegaeT 4 22 72
[EELIEEEC] 3 39 58
ERIEINBR LS| 4 39 78
foraemedm W 8 48 150
fatcafafaemmimm 7 34 128
fagenifeammme 1 28 10
fareraafanfa=r: 8 8 136
fomet sfa i 2 10 30
fenpedag 10 33 178
foys wmrEay, 5 44 98
faumsm goaad! 6 20 12
fad wirfogw 5 7 92
fasorsfufsd wsi 5 39 96




Index 207

Discourse  Shloka Page
EILSEIRIn 5 9 86
A FAM, 4 18 72
EHD 8 12 138
SRS Tt 10 25 176
Agve™ g ™ 10 42 182
Afgageisty 9 4 152
e 8 14 138
a1 7 feanft 7 22 124
FAFy au A 8 2 134
UG HIHHIST 3 15 50
HaERE Wd 3 2 46
A
wieEw g a1 et 5 30 94
AgHY i dreat 8 30 144
MG WA 5 41 96
VZERET O 2 29 36
VZERERET: 2 30 38
I EN: 7 40 130
T cAffasn 4 16 70
YEAHd a9l $AIq 8 45 148
wgd 8 23 140
WHPEL: T TIH 8 7 136
Rrargegyaa 1 60 22
Torama @ s 1 64 22
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Discourse  Shloka Page
= At 9 28 160
e = adwr 6 22 112
W Fiai iR 7 37 130
NEIE] 9 30 162
STl 9 41 164
G WMIEE 1 4 2
syogg Tt 2 28
FSHFRA Y3AG, 10 37 180
AAfaRaE 8 15 138
gfaegfasanyfed 15 156
gfaegfafaesitt 27 160
)
ECREChIS | 5 51 100
|
WOT FHTomguit 9 40 164
Hefeqmt g A/l 2 43 42
[ 3@k 1 8 4
| 4: Fapasat 8 49 150
| [ FHHAIG 2 22 34
HugTonfes 3 49 62
g 5 26 92
FifyeTeTeqd g 4 44 80
LEET LRI 2 26 36
LCERIGHED 1 61 22




Index 209

Discourse  Shloka Page

[aTq1 gaaiferequa 1 59 22
gaq: gdwdl 9 2 45 42
BERINSEREE 9 16 156
SR W1 g g 5 31 94
w1 afiEn 9 32 162
LEHE I T 1 62 22
wd g9E 7| 8 3 134
wd TeEal 10 28 176
LENIEAC L 9 8 154
A SgRATe 1 40 14
waloh TS 2 31 38
LERIB ket i) 9 21 158
|agon: yiesa 9 34 162
qeaiTa 3 37 58
TR fergeur 5 47 08
W GhRAsEAd 7 42 132
s T TegEt 3 3 46
= ne=e 5 12 88
YIEH TEGH 9 2 168
TalsE AR 3 14 50
Hhrafed 1 6 4

R arigd 10 17 172
TRl g 2 48 44

Tag gad 9 17 156
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Discourse Shloka Page
WETH QUG 9 38 164
wW: weutigs 5 43 98
WYY THENGE 2 7 30
T 3 44 60
wiai vfd 7 1 118
'
THR: TERE: 4 42 80
T S 4 33 76
fearerdsty 1 66 24
femmeral fg wn 1 65 24
o W 6 12 110
FLUICIEAC TN 5 23 90
7S g 2 40 40
THEAT WG 1 25 10
TRy g 10 29 176
GAGERCT! 7 13 122
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Shri Chitrapur Math Publications

Books:
Anand Bhodamrat - I Devnagari
Anand Bhodamrat - II English
Anugraha
Atha Devatarchan Vidhi - Devnagari
Chitrapur Gurucharitra Saramrat (Marballi)
Chitrapur Guruparampara Charitra (Aroor)
Guru Poojan
Manache Shloka (English/Marathi/kannada)
Navaratra Nitya Path
Nitya Devatarchana Vidhi - Kannada
Om Namo Jyana Deepaya - (Devnagari)
Om Namo Jyana Deepaya - (Kannada)
Parijnana Bhodhamrit
Rathotsava - Kannada
Sadyojat Swadhyaya Sudha (Hindi)
Sandhya Vandana - English
Sankeertan Saar Kannada
Sartha Mantra Pushpanjali - (Devnagari)
Sartha Mantra Pushpanjali - Kannada
Shivanand Lahari
Stuti Manjiri (Devnagri & Kannada)
Ta Ma So Ma Jyotirgamaya

Shri Chitrapur Math (Books) - Geeta series
Gurugitamrita
Bhagavadgeeta - in English verse
Devi Geeta- in English Verse
Shiva Geeta- in English verse

Audio Cassettes & CDs
Antarangini - I
Antarangini - II
Antarangini — III
Dhyana Praveshika - Konkani
Navaratra Nityapath
SCM - Nitya Nema (2CDs)
Stotravali - I
Stotravali — II
Rudram - free for those performing Rudram seva at Math

Audio CDs only
Antarangini (New 2 CDs)
Dhyana Praveshika & Ashtamurti Upasana- (English, 2CDs)
Shri Lalitasahasranaam

Audio Cassettes only
Ashtakasthotravali
Devi Poojan
Laghu Sandhya Vandana
Shiva Poojan
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